Studia Politica. Romanian Political Science Review, vol. IV, no.3/2004, pp. 521 – 792.

Faithful to its own claimed goal of scrutenizing the “democratization of Romanian polity and politics” (accordingly to the motto on the first cover), the second issue of Studia Politica
 on 2004, addresses yet another relevant aspect of this process. And it does so by achieving an unusual thematic unity: the six articles assembled under the headings of “Argument” and “Articuli” provide, with diversity of goals, methods and approaches, but from the same point of view of the social sciences, an inquisitive look on the religious phenomenon.

Except for the article of Constanţa Ghiţulescu Vintilã who focuses on the eighteenth century prostitution in Bucharest, and only collaterally to its religious perception, the rest of the authors are directly concerned with religion in its communist and post communist contexts.

     It is Olivier Gillet who sets out the stage by providing the status questionae of the religion in the Balkans: “Religion and Politics in the Balkans: A Contemporary Dispute”. More specifically, he argues that the religious factor allows for an insightful apprehension of the contemporary Balkan societies, of their democratic transition or, in some cases, of the endemic national or ethnic conflicts. Religion is indeed intimately related to the national dimension and, therefore, all complete separation between the spiritual and the temporal is thought to be impossible. The author uncovers three distinct strata in the historical development of the Balkan religious dimension: the recent heritage of the totalitarian regimes, the orthodox traditions (the so called “Byzantine” ones) and the influence of nationalisms enduring way beyond the nineteenth century.

Nevertheless, even if he admits that religious tradition may affect political and social behavior, political ideologies themselves condition in return any religious conception. So, it “is often dangerous to invoke religious traditions as a cause for political behavior or vice versa”(p.272).

Confronted, after decades of dictatorship, to the challenge of redesigning their civic foundations and in the context of a general resurgence of the religious phenomenon, Balkan societies tend to resolve the complex problem of citizenship and nationality by the simplest “nation-confession” equation. The EU integration becomes itself problematic as long the overlapping oh the national and religious dimension may hinder the emergence of a civil and laic society. So, according to Gillet, religion is and should be considered as a relevant variable in the mainly political oriented theories of democratic transition.

     The article of Constanţa Ghiţulescu Vintilã is somehow out of the (post)communist contextualization of religion. If the time is different, the logic of the research is quite the same: prostitution viewed as phenomenon overlapping the religious and public dimensions may be very resourceful in the endeavor of analyzing the relationship between the Church and other social institutions. Looking into the records of the Bucharest Metropolitan See, the author finds out that prostitution, rather than a matter of police competence, is almost an ecclesiastic prerogative as it is the metropolitan bishop who prosecutes the lawsuits in the matter. Thus, in the eighteenth century’s Bucharest, unlike the Western Europe of the same time, the social discipline is actually an ecclesiastic discipline

    In her “Strategy of Refusal: Neo-protestant Churches under Communism”, Geanina Postelnicu seeks confirmation of the thesis that the actions taken by the neo-protestant cults in order to survive qualifies as political resistance against the communist regime. The technique of the interview is thought to render the sense that actors gave to their actions. Thus, the author specifies that “insofar as one can talk about a strategy of refusal, the latter does not articulate itself as a general attitude of the neo-protestant doctrine”.(p.303)

These cults were “a legitimate target” for the communist regime for a twofold reason: firstly, as just another religious challenger to its ideological prominence; secondly, because they were labeled as the agents of the imperialist camp. So, even if the Constitution did guarantee the freedom of conscience and of confession, persecutions were an every day reality for the members of the protestant cults.

Being denied the basic functioning as a cult, the practice of their religion became a significant political gesture and eventually it took the form of a public, outspoken political demand: letters of protest against the infringement of their freedom of religion were sent to the Romanian authorities and especially to president Nicolae Ceauşescu. Thus, the religious resistance was only indirectly a political resistance and, more than a strategy it was a reaction produced more by the structural conditions of the cult than by its inner doctrine. Nevertheless, as the communist regime was a totalitarian one and the boundaries of politics were extended to encompass the society as a whole, a religious claim was by the very logic of the system a political one.

    Mihaela Nicoleta Cocîrla’s “Neo-Protestant Morality and Conduct under Communism. The case of the Romanian Baptist Church” consists of a brief history of the Baptist cult during the communist regime, a review of the methods used to hinder its activity and of a very substantial case study of the Baptist pastor Petru Dugulescu. As “morality” is not itself the doctrine of the cult but rather the faithfulness to it, the research aimed presumably at assessing the extent at which the Baptists did abide by the commandments of their religion. As in the previous article, the approach is more psychological than sociological and the personal history and testimony of the pastor Petre Dugulescu hold a prominent place. To sum up, the article is also traversed by the same question of the political significance of a religious resistance and the particular resistance performance of a minoritary cult.

    In “The Young Catholics of Romania in 2003. Conclusions of A Recent Survey and Strategies for Further Research”, Ion Cosmovici addresses the fundamental question if and how “the religion can be thought of” (p.359) in Romania. His article which analyzes the first substantial survey of the Young Romanian Catholics is an answer by itself: the author recommends the introduction of scientific research in the study of the religion, asserting that “the process of thinking the religion won’t start up (In Romania) if a false respect for the religion will keep it away from the instruments and analyses of the social sciences”.(p.375) Thus, this study focusing on young people and their relation with religion, post communist society and European values can act as a resourceful starting point for any other study following the same direction.

   The final article, Iuliana Conovici’s “Romanian Orthodoxy and Modernity. The Official Discourse of the Romanian Orthodox Church after 1989”, may be considered a nuancing retort to Gillet’s opening theory of the potentially antimodern religious features of the Balkan societies. In an endeavor to assess the manner in which the Romanian Orthodox Church relates to the modern ideas and values, the author underlines the potential of the orthodox tradition to adapt and, more than that, to have an original approach on modernity. Thus, it is only natural that priciples at the heart of the orthodox tradition, such as “unity in diversity” or “synodal decision” are also at the heart of the European construction, namely the principle of subsidiarity. Because the Romanian Orthodox Church cannot accept unselectively all the consequences of the modern secularization and therefore abdicate from its theological vision of liberty, it should – Iuliana Conovici argues- approach the new societal conditions by always relating to its tradition. Actually, the progressive evolution of the official discourse towards a more ecumenical and more European trend of thought shows that the Romanian Orthodox Church can be accepted as valuable partner in the efforts of finding a coherent societal project.

    If a review is more than the sum o its articles in the sense that it’s underlain by a previous editorial project, reviewing Studia Politica must give an account of the latter. The present issue actually succeeded in proposing a coherent topic and the different articles relate to each other even if in an unintentional, hyper textual manner. The authors, four of them being recent Political Science graduates, offer a good starting point for any structured study in the matter.
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